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Newman and Catholic Culture 
Daniet M. O’Conne LL, S.J. 


N one of the illuminating articles in America on Cath- 

olic Education, Mr. Myles Connolly insists that we 
have a culture of our own. The point needs emphasis 
more than proof. Confining ourselves, for instance, to 
the subject of college courses, the present writer believes 
that we have a treasure-trove, whose hidden riches await 
the bold explorer and that, too, in English Catholic lit- 
erature. 

He is aware of the objection that will immediately be 
brought forward from Cardinal Newman, certainly the 
last word on the subject: “ The past cannot be outdone. 
That our English classical literature is not Catholic is a 
plain fact, which we cannot deny, to which we must recon- 
cile ourselves, as best we may, and which, as I have shown 
above, has after all its compensations.” (“The Idea of a 
University,” p. 320.) And yet it is this very author, even 
this very book, that the writer has in mind as an eureka 
of Catholic culture, deserving of the widest development 
in our colleges! 

But is it rash thus to canonize as an English classic 
this work of the gentle son of St. Philip Neri? In nega- 
tive answer we appeal to the written decrees of non- 
Catholic experts. Here are three testimonials: “ . . . 
the perfect handling of a theory like Newman’s ‘ Idea 
of a University.” (Pater: “Style.”) “. . . the 
universally accepted masterpiece on that whole subject, 
‘The Idea of a University,’ the first reading of which is 
always an epoch in every university man’s life.” (Whyte: 
“Newman: An Appreciation.”) “ And here let me say 
of all books written in these hundred years there is per- 
haps none that you can more profitably thumb and ponder 
over than that volume of his [“‘ The Idea of a Univer- 
sity” }]—this book is so wise—so eminently wise as to. 
deserve being bound by the young student of literature 
for a frontlet on his brow and as a talisman on his writing 
wrist.” (Quiller-Couch: “On the Art of Writing.”) 
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The weight of literary authorities then is clearly on the 
classic side of the balance. 

And now, returning to the difficulty raised by Newman 
himself, let us respectfully deny his gift of prophesy in 
favor of his sincere humility, as when he further says: 
“T have no dream of Catholic classics as still reserved 
for the English language . . . and I should not 
wonder if, as regards ourselves, the age is passing away. 
“The Idea of a University,” p. 320.) Or, if it is to be 
mere beatification, the following thought from the re- 
nowned convert should suffice: “Catholics must do as 
their neighbors ; their must be content to serve their gen- 
eration, to promote the interests of religion, to recommend 
truth, and to edify their brethren today, though their 
names are to have little weight, and their works are not 
to last much beyond themselves.” (Jb. p. 330.) Yet 
the final proof of the cultural value of this “ frontlet on 
the brow,” composed for and addressed to Catholic 
students, can only be had by their study of it. To under- 
stand the moral meaning of its famous description of a 
“Gentleman” is a worthy fruit of any liberal education. 
In it, too, Newman in his own inimitable way draws the 
fundamental contrast between Catholic culture and its 
opposite. In the quotation that follows we find the clear- 
est raison d’etre for our Catholic colleges. 

I have spoken of the effect of intellectual culture on proud 
natures; but it will show to greater advantage, yet with as little 
approximation to religious faith, in amiable and unaffected minds. 
Observe, gentlemen, the heresy, as it may be called, of which I 
speak, is the substitution of a moral sense or taste for conscience 
in the true meaning of the word; now this error may be the 
foundation of a character of far more elasticity and grace than 
ever adorned the persons whom I have been describing. It is 
especially congenial to men of an imaginative and poetical cast 
of mind, who will readily accept the notion that virtue is nothing 
more than the graceful in conduct. Such persons, far from 
.tolerating fear, as a principle, in their apprehension of religious 
and moral truth, will not be slow to call it simply gloom and 
superstition. Rather a philosopher’s, a gentleman’s religion, is of 
a liberal and generous character; it is based upon honor; vice is 
evil, because it is unworthy, despicable, and odious. This was 
the quarrel of the ancient heathen with Christianity, that, instead 
of simply fixing the mind on the fair and the pleasant, it inter- 
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mingled other ideas with them of a sad and painful nature; that 
it spoke of tears before joy, a cross before a crown; that it laid 
the foundation of heroism in penance; that it made the soul 
tremble with the news of Purgatory and Hell; that it insisted on 
views and a worship of the Deity, which to their minds was noth- 
ing else than mean, servile and cowardly. The notion of an All- 
perfect, Ever-present God, in whose sight we are less than atoms, 
and who, while He deigns to visit us, can punish as well as bless, 
was abhorrent to them; they made their own minds their sanctuary, 
their own ideas their oracle, and conscience in morals was parallel 
to genius in art, and wisdom in philosophy.” (“ The Idea of a Uni- 
versity,” p. 93.) 


In our striving to inculcate the true intellectual culture, . 
are our Catholic college professors drawing heavily on this 
store-house of “ The Idea of a University”? Or rather 
and especially, are our Catholic college students acquainted 
with its riches? 

The writer hopes that it is not merely a personal whim 
to wish that all Catholic colleges used “ The Idea of a 
University ” as a text-book. Father James J. Daly, S.J., 
well known to readers of America, during several years 
at Campion College always studied this work with the 
members of his English courses. The writer has done 
the same with his senior and junior classes. As an alterna- 
tive he took “ The Present Position of Catholics in Eng- 
land.” ‘“ Apologia pro Vita Sua,” he confesses, has as 
yet appeared too formidable for his embryonic philoso- 
phers. The experiments have been very satisfactory. 

And finally, to be practical, it might be interesting to 
college professors and an agreeable suggestion to per- 
plexed Deans, ever seeking extra courses in these days 
of the fifty-seven varieties, to quote a Newman outline of 
study. It was drawn up, if. the writer mistakes not, by 
Father James J. Daly, S.J. 

Commanding position in the religious intellectual life of the 
nineteenth century ; life and associations at Oxford; Catholic life; 
his philosophy of education in “The Idea of a University”; his 
controversial, apologetic, and homiletic works; the great protago- 
nist in the warfare of modern rationalism; the acknowledged per- 
fection of form in his prose. 

Such, then, being the excellence of Cardinal Newman, 
the peer if not the superior of any English prose writer, 
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the most illustrious of all Catholic litterateurs and one 
ever inculcating respect and admiration for the principles 
and counsels of the living teaching Church, would it not 
be a pity for our college graduates to know him only by 
name, or to fail to be impregnated with his distinctively 
Catholic culture as especially found in that “epoch in 
every university man’s life,” “ The Idea of a University ”’? 





Newman and Catholic Colleges 
Dantiet M. O’Conne Lt, S.J. 
PLEADED in a previous article the cause of New- 


man’s “ The Idea of a University.” Two reasons were 
then urged: the Catholic cultural value attached to this 
masterpiece and the literary superiority freely accorded it 
by non-Catholic critics. These last have since increased 
their ranks by the addition of Dr. Charles Franklin 
Thwing. In his “ Education, According to Some Modern 
Masters,” the learned president of Western Reserve 
University, Cleveland, Ohio, treats of Newman in a very 
sympathetic and, of course, capable manner and that too 
in a galaxy that includes Emerson, Carlyle, Ruskin, Mill, 
Gladstone, Arnold and Goethe. What is education accord- 
ing to John Henry Newman? Dr. Thwing asks. The 
answer given in excerpts, taken principally from “The 
Idea of a University,” is in the summing-up of the Cleve- 
land educator “ full of meaning, and his whole conception 
of the nature and functions, of the purposes and results, 
of that educational process is pregnant with lasting les- 
sons to the mind and the conscience of man.” 
But Newman is far from being a one-book author. As 
a practical, though partial solution of the difficulty men- 
tioned in the beginning of this paper, “ The Present Posi- 
tion of Catholics in England” might well be considered 
as a useful text-book. It is perhaps more appealing to 
the run of college students than “The Idea” and is 
equally certain to “create in the same personalities able 
thinkers and loyal Roman Catholics.” It offers all ad- 
vantages for thorough study. Though delivered seventy- 
two years ago in the Corn-Exchange of Birmingham, its 
matter is, alas, only too fresh in our American minds of 
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today. For it deals with bigotry, that “incompleteness 
or hiatus in the very structure of moral nature.” We have 
but to substitute present-day names for those of the mid- 
dle of the nineteenth century and there is imaged before 
us a vivid picture of our own times, and parts of our 
country. And so the charge levelled against most Eng- 
lish text-books that the theme is not “ up-to-date ” is vain 
against this work. Naturally then the professor is not 
forced to expound its merits in this connection. 

Again, the skill with which the Oratorian here cuts 
deeply and exposes the cancerous growth of his subject- 
matter makes clear to us that the diagnosis of the English 
disease of 1851 is identical with the present American 
malady. Nor have the succeeding generations been tauglit 
anything in the art of rhetorical and dialectical surgery 
that was unused by the learned Oxford convert in his 
Discourses to his Brothers of the Oratory. The very fact 
that the lectures were delivered to an every-day audience, 
rendered it necessary that they should be popular in treat- 
ment. Newman, with a true master’s ability of expression, 
accommodated himself to his environment and we find 
the author of “ The Idea,” who according to a critic, could 
rise to a climax on an abstract process of reasoning, now 
conversing in familiar but eloquent language with his 
mixed audience. This last fact is no doubt an added 
motive for introducing Catholic college students to a cul- 
tural course in Newman through “ The Present Position 
of Catholics in England.” They will scarcely rest satis- 
fied with one perception of refining literary aesthetics, but 
will be eager to pursue other works of the illustrious 
champion. 

The Catholic spirit of this book, it need scarcely be said. 
is very outstanding. The Cardinal’s genuine affection for 
the Church is nowhere more clearly manifested than here. 

He proclaims his loyalty to her, even at the price of his 
blood: “I only say, that if it were to be a time for calling 
out the Martyr’s spirit, you and I, through God’s grace, 
have it in us.” 

Again, the ideal painted for a Catholic college gradu- 
ate is that of a zealous layman. Yet where can we find 
a clearer, more concise and beautiful expression of it than 
this climax of “ The Present Position ”? 

Oblige men to know you; persuade them, importune them, 
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shame them into knowing you. . . . You have but to aim at 
making men look steadily at you; when they do this, I do not say 
that they will become Catholics, but they will cease to have the 
means of making you a by-word and a reproach, of inflicting on 
you the cross of unpopularity. 

Nor can any one, according to Newman, avoid personal 
responsibility. 

Look at home, there lies your work; what you have to do, an‘ 

what you can do, are one and the same. Prove to the people of 
Birmingham, as you can prove to them, that your priests and 
yourselves are not without conscience, or honor or morality. 
If, then, a battle is coming on, stand on your own ground, not 
on that of others; take care of yourselves; be found where you 
are known; make yourselves and your religion known more and 
more, for in that knowledge is your victory. Truth will out; truth 
is mighty and will prevail. 

If, then, to matter, so Catholic in its entirety, is added 
undoubted literary grace of form, we have a work that 
should compel by its completeness serious study on the 
part of college students. The adroit development of the 
Man and the Lion fable and the artistically ironical sense 
of the Russian mob, harangued in truest demagogic style, 
which occur in the very first chapter, are quoted in various 
anthologies of literature. The onomatopoetic description 
of how : 
spontaneously the bells of the steeple begin to sound (with their) 
swinging and booming, tolling and chiming, with a nervous in- 
tenseness, and quickening emotion and deepening volume, the old 
ding-dong which has scared town and country this weary time; 
tolling and chiming away, jingling and clamoring and ringing 
the changes on their poor half-dozen notes. . . at the faintest 
whisper of Catholicism 
is a poetic prose rival of Poe’s brilliant verse. It is then 
no exaggeration to say that the book abounds in literary 
gems of spontaneous richness. 

But a further reason for studying “ The Present Posi- 
tion” as a text-book could easily be had from the view- 
points of dialectics. The explanation of bigotry, its nature 
and sustaining foundation, its accretions, its properties, 
the attitude of Catholics towards it, the best warfare 
against it, these are all developed with a clearness and an 
appeal that touches not only the mind but the heart as well. 

Some one may object: granting that “The Present 
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Position of Catholics in England ” has exceptional literary 
merit and Catholic cultural value, why insist at all on 
such a study in colleges? An adequate reply, it appears to 
me, would bring in the whole idea of our Catholic higher 
education. Our colleges profess to teach the liberal arts, 
for a two-fold end, the one negative, the other positive. 
The first can not be overestimated. Sad experience tells - 
us of the poisonous draughts that are imbibed at other 
founts. To know that he prevents this disaster is a con- 
solation to the priest or religious teacher. But how can 
he accomplish positive good in the lecture hall? This is 
the spectre-like question that chills many a zealous pro- 
fessor. It tries him constantly to use instruments of text- 
books and matter that have no semblance to the positive 
end he purposes. In answer then is the contention of 
this paper, in Newman’s “ The Present Position ” we have 
at least an English medium that is ideally literary and 
positively Catholic. 





The Motive of the Preacher 


Joun Henry CarpinAL NEWMAN 


J] HEN a body of men come into a neighborhood to 
them unknown, as we are doing, my brethren, 
strangers to strangers, and there set themselves down, 
and raise an altar, and open a school, and invite, or even 
exhort all men to attend them, it is natural that they who 
see them, and are drawn to think about them, should ask 
the questions: What brings them hither? Who bids them 
come? What do they want? What do they preach? What 
is their warrant? What do they promise? You have a 
right, my brethren, to ask the question. 

Many, however, will not stop to ask it, as thinking they 
can answer it without difficulty for themselves. Many 
there are who would promptly and confidently answer it, 
according to their own habitual view of things, on their 
own principles, the principles of the world. The views, 
the principles, the aims of the world are very definite, are 
everywhere acknowledged, and are incessantly acted on. 
They supply an explanation of the conduct of individuals, 
whoever they be, ready at hand, and so sure to be true 
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in the common run of cases, as to be probable and plausible 
in any case in particular. When we would account for 
effects which we see, we of course refer them to causes 
which we know of. To fancy causes of which we know 
nothing, is not to account for them at all. The world then 
naturally and necessarily judges of others by itself. Those 
who live the life of the world, and act from motives of 
the world, and live and act with those who do the like, 
as a matter of course ascribe the actions of others, how- 
ever different they may be from their own, to one or other 
of the motives which weigh with themselves; for some 
motive or other they must assign, and they can imagine 
none but those of which they have experience. 

We know how the world goes on, especially in this 
country; it is a laborious, energetic, indefatigable world. 
It takes up objects enthusiastically, and vigorously carries 
them through. Look into the world, as its course is faith- 
fully traced day by day in those publications which are 
devoted to its service, and you will see at once the ends 
which stimulate it, and the views which govern it. You 
will read of great and persevering exertions, made for 
some temporal end, good or bad, but still temporal. Some 
temporal end it is, even if it be not a selfish one—gener- 
ally, indeed, it is such as name, influence, power, wealth, 
station; sometimes it is the relief of the ills of human 
life or society, of ignorance, sickness, poverty, ot vice— 
still some temporal end it is, which is the exciting and 
animating principle of those exertions. And so pleasant 
is the excitement which those temporal objects create, that 
it is often its own reward; insomuch that, forgetting the 
end for which they toil, men find a satisfaction in the toil 
itself, and are sufficiently repaid for their trouble by their 
trouble—by the struggle for success, and the rivalry 
of party, and the trial of their skill, and the demand upon 
their resources, by the vicissitudes and hazards, and ever 
new emergencies, and varying requisitions of the contest 
which they carry on, though that contest never comes to 
an end. 

Such is the way of the world; and therefore, I say, it is 
not unnatural, that, when it sees any persons whatever 
anywhere begin to work with energy, and attempt to get 
others about them, and act in outward appearance like 
itself, though in a different direction and with a religious 
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profession, it should unhesitatingly impute to them the 
motives which influence, or would influence, its own chil- 
dren. Often by way of blame, but sometimes not as blam- 
ing, but as merely stating a plain fact, which it thinks 
undeniable, it takes for granted that they are ambitious, 
or restless, or eager for distinction, or fond of power. It 
knows no better; and it is vexed and annoyed if, as time 
goes on, one thing or another is seen in the conduct of 
those whom it criticizes, which is inconsistent with the 
assumption on which, in the first instance, it so sum- 
marily settled their position and anticipated their course. 
It took a general view of them, looked them through, as 
it thought, and from one action of theirs which came to 
its knowledge, assigned to them unhesitatingly some par- 
ticular motive as their habitual actuating principle; but 
presently it finds it is obliged to shift its ground, to take 
up some new hypothesis, and explain to itself their char- 
acter and their conduct over again. O, my dear brethren, 
the world cannot help doing so, because it knows us not; 
it will ever be impatient with us for not being of the world, 
because it is the world; it is necessarily blind to the one 
strong motive which has influence with us, and, tired out 
at length with hunting through its catalogues and note- 
books for a description of us, it sits down in disgust, after 
its many conjectures, and flings us aside as inexplicable, 
or hates us as if mysterious and designing. 

My brethren, we have secret views—secret, that is from 
men of this world; secret from politicians, secret from the 
slaves of Mammon, secret from all ambitions, covetous, 
selfish, and voluptuous men. For religion itself, like its 
Divine Author and Teacher, is, as I have said, a hidden 
thing from them; and not knowing it, they cannot use it 
as a key to interpret the conduct of those who are influ- 
enced by it. They do not know the ideas and motives 
which religion sets before that mind which it has made 
its own. They do not enter into them, or realize them, even 
when they are told them; and they do not believe that a 
man can be influenced by them, even when he professes 
them. They cannot put themselves into the position of a 
man simply striving, in what he does, to please God. They 
are so narrow-minded, such is the meanness of their in- 
tellectual make, that, when a Catholic makes profession of 
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this or that doctrine of the Church—sin, judgment, heaven 
and hell, the blood of Christ, the power of Saints, the 
intercession of the Blessed Virgin, or the real presence of 
the Eucharist—and says that these are the objects which 
inspire his thoughts and direct his actions through the day, 
they cannot take in that he is in earnest; for they think, 
forsooth, that these points ought to be his very difficulties, 
and are at most nothing more than trials of his faith, and 
that he gets over them by putting force on his reason, 
and thinks of them as little as he can; and they do not 
dream that truths such as these have a hold upon his heart, 
and exert an influence on his life. No wonder, then, that 
the sensual, the worldly-minded, and the unbelieving, are 
suspicious of one whom they cannot comprehend, and are 
so intricate and circuitous in their imputations, when they 
cannot bring themselves to accept an explanation which is 
straight before them. So it has been from the beginning ; 
the Jews preferred to ascribe the conduct of our Lord 
and His forerunner to any motive but that of a desire to 
fulfil the will of God. To the Jews they were, as He says, 
“like children sitting in the market-place, which cry to 
their companions, saying, We have piped to you, and you 
have not danced; we have lamented to you, and you have 
not mourned.” And then He goes on to account for it: 
“IT thank Thee, Father, Lord of heaven and earth, that 
Thou hast hid these things from the wise and prudent, 
and hast revealed them to little ones. Yea, Father; for 
so hath it been pleasing to Thy sight.” 

Let the world have its way, let it say what it will about 
us, my brethren; but that does not hinder our saying what 
we think, and what the eternal God thinks and says, about 
the world. We have as good a right to have our own judg- 
ment about the world, as the world to have its judgment 
about us: and we mean to exercise the right; for, while 
we know well it jutlges us amiss, we have God’s testimony 
that we judge it truly. While, then, it is eager in ascribing 
our earnestness to one or other of its own motives, listen 
to me, while I show you, as it is not difficult to do, that it 
is our very fear and hatred of those motives, and our 
compassion of the souls possessed by them, which makes 
us so busy and so troublesome, which prompts us to settle 
down in a district, so destitute of outward recommenda- 
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tions, but so overrun with religious error and so populous 
in souls. trie 

O my brethren, little does the world, engrossed, as it is, 
with things of time and sense, little does it trouble itself 
about souls, about the state of souls in God’s sight, about 
their past history, and about their prospects for the future. 
The world forms its views of things for itself, and in its 
own way, and lives in them. It never stops to consider 
whether they are sound and true; nor does it come into 
its thought to seek for any external standard, or channel 
of information by which their truth can be ascertained. 
It is content, to take things for granted according to their 
first appearance ; it does not stop to think of God; it lives 
for the day, and (in a perverse sense) “is not solicitous 
for the morrow.” What it sees, tastes, handles, is enough 
for it; this is the limit of its knowledge and of its aspira- 
tions; what tells, what works well, is alone respectable; 
efficiency is the measure of duty, and power is the rule or 
right, and success is the test of truth. It believes what it 
experiences, it disbelieves what it cannot demonstrate. 
And, in consequence, it teaches that a man has not much 
to do to be saved; that either he has committed no great 
sins, or that he will, as a matter of course, be pardoned 
for committing them; that he may securely trust in God’s 
mercy for his prospects of eternity; and that he ought to 
discard all self-reproach, or deprecation, or penance, all 
mortification and self-discipline, as affronting or deroga- 
tory to that mercy. This is what the world teaches, by its 
many sects and philosophies, about our condition in this 
life, this and the like; but what, on the other hand, does 
the Catholic Church teach concerning it? 

She teaches that man was originally made in God’s 
image, was God’s adopted son, was the heir of eternal 
glory, and, in foretaste of eternity, was partaker here on 
earth of great gifts and manifold graces; and she teaches 
that now he is a fallen being. He is under the curse of 
original sin; he is deprived of the grace of God; he is 
a child of wrath; he cannot attain to heaven, and he is in 
peril of sinking into hell. I do not mean that he is fated 
to perdition by some necessary law; he cannot perish with- 
out his own real will and deed; and God gives him, even 
in his natural state, a multitude of inspirations and helps 
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to lead him on to faith and obedience. There is no one 
born of Adam but might be saved, as far as Divine assist- 
ances are concerned; yet, looking at the power of tempta- 
tion, the force of the passions, the strength of self-love 
and self-will, the sovereignty of pride and sloth, in every 
one of his children, who will be bold enough to assert of 
any particular soul, that it will be able to maintain itself 
in obedience, without an abundance, a profusion of grace, 
not to be expected, as bearing no proportion, I do not say 
simply to the claims (for they are none), but to the bare 
needs of human nature? We may securely prophesy of 
every man born into the world, that, if he comes to years 
of understanding, he will, in spite of God’s general assist- 
ances, fall into mortal sin and lose his soul. It is no light, 
nor ordinary succor, by which man is taken out of his 
own hands ‘and defended against himself. He requires an 
extraordinary remedy. Now what a thought is this! what 
a light does it cast upon man’s present state! how different 
from the view which the world takes of it; how piercing, 
how overpowering in its influence on the hearts that admit 
it. 

Contemplate, my brethren, more steadily the history of 
a soul born into the world, and educated according to its 
principles, and the idea, which I am putting before you, 
will grow on you. The poor infant passes through his two, 
or three, or five years of innocence, blessed in that he can- 
not yet sin; but at length (oh woful day!) he begins to 
realize the distinction between right and wrong. Alas! 
sooner or later, for the age varies, but sooner or later the 
awful day has come; he has the power, the great, the 
dreadful, the awful power of discerning and pronouncing 
a thing to be wrong and yet doing it. He has a distinct 
view that he shall grievously offend fiis Maker and his 
Judge by doing this or that; and while he is really able 
to keep from it, he is at liberty to choose it, and to commit 
it. He has the dreadful power of committing a mortal sin. 
Young as he is, he has as true an apprehension of that sin, 
and can give as real a consent, as did the evil spirit, when 
he fell. The day is come, and who shall say whether it 
will have closed, whether it will have run out many hours, 
before he will have exercised that power, and have per- 
petrated, in fact, what he ought not to do, what he need 
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not do, what he can do? Who is there whom we ever 
knew, of whom we can assert that, had he remained in a 
state of nature, he would have used the powers given him 
—that if he be in a state of nature, he has used the powers 
given him—in such a way as to escape the guilt and pen- 
alty of offending Almighty God? No, my brethren, a 
large town like this is a fearful sight. We walk the streets, 
and- what numbers are there of those who meet us who 
have never been baptized at all! And the remainder, what 
is it made up of, but for the most part of those who, though 
baptized, have sinned against the grace given them, and 
even from early youth have thrown themselves out of that 
Fold in which alone is salvation! Reason and sin have gone 
together from the first. Poor child! he looks the same 
to his parents. They do not know what has been going 
on in him; or perhaps, did they know it, they would think 
very little of it, for they are in a state of mortal sin as he. 
They, too, long before they knew each other, had sinned, 
and mortally, too, and were never reconciled to God; 
thus they lived for years, unmindful of their state. At 
length they married; it was a day of joy to them, but not 
to the Angels; they might be in high life or in low estate, 
they might be prosperous or not in their temporal course, 
but their union was not blessed by God. They gave birth 
to a child; he was not condemned to hell on his birth, but 
he had the omens of evil upon him, it seemed that he 
would go the way of all flesh: and now the time is come; 
the presage is justified; and he willingly departs from 
God. At length the forbidden fruit has been eaten; sin 
has been devoured with a pleased appetite; the gates of 
hell have yawned upon him, silently and without his know- 
ing it; he has no eyes to see its flames, but its inhabitants 
are gazing upon him; his place in it is fixed beyond dis- 
pute; unless his Maker interfere in some extraordinary 
way, he is doomed. 

Yet his intellect does not stay its growth, because he is 
the slave of sin. It opens; time passes; he learns perhaps 
various things; he may have good abilities, and be taught 
to cultivate them. He may have engaging manners; any- 
how he is light-hearted and merry, as boys are. He is 
gradually educated for the world; he forms his own judg- 
ments; chooses his principles, and is molded to a certain 
character. That character may have much or little of 
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natural virtue; it matters not—the mischief is within; it is 
done, and it spreads. The devil is unloosed and abroad in 
him. For a while he used some sort of prayers, but he 
has left them off; they were but a form, and he had no 
heart for them; why should he continue them? and what 
was the use of them? and what was the obligation? So 
he has reasoned; and he has acted upon his reasoning, 
and ceased to pray. Perhaps this was his first sin,- that 
original mortal sin, which threw him out of grace—a dis- 
belief in the power of prayer. As a child, he refused to 
pray, and argued that he was too old to pray, and that his 
parents did not pray. He gave prayer up, and in came the 
devil, and took possession of him, and made himself at 
home, and revelled in his heart. 

Poor child! Every day adds fresh and fresh mortal sins 
to his account; the pleadings of grace have less and less 
effect upon him; he breathes the breath of evil, and day 
by day becomes more fatally corrupted. He has cast off 
the thought of God, and set up self in His place. He has 
rejected the traditions of religion which float about him, 
and has chosen instead the more congenial traditions of 
the world, to be the guide of his life. He is confident in 
his own views, and does not suspect that evil is before 
him, and in his path. He learns to scoff at serious men 
and serious things, catches at any story circulated against 
them, and speaks positively when he has no means of 
judging or knowing. The less he believes of revealed doc- 
trine, the wiser he thinks himself to be. Or, if his natural 
temper keeps him from becoming hard-hearted, still from 
easiness and imitation he joins in mockery of holy persons 
and holy things, as far as they come across him. He is 


- sharp and ready, and humorous, and employs these talents 


in the cause of Satan. He has a secret antipathy to reli- 
gious truths and religious doings, a disgust which he is 
scarcely aware of, and could not explain if he were. So 
was it with Cain, the eldest born of Adam, who went on 
to murder his brother, because his works were just. So 
was it with those poor boys at Bethel who mocked the 
great prophet Eliseus, crying out; “Go up, thou bald 
head!” Anything serves the purpose of a scoff and taunt 
to the natural man, when irritated by the sight of religion. 

O my brethren, I might go on to mention those other 
more loathsome and more hidden wickednesses which 
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germinate and propagate within him, as time proceeds, and 
life opens on him. Alas! who shall sound the depths of 
that evil whose wages is death? O what a dreadful sight 
to look on is this fallen world, specious the fair outside, 
plausible in its professions, ashamed of its own sins and 
hiding them, yet a mass of corruption under the surface! 
Ashamed of its sins, but defending them if conscience up- 
braids, and perhaps boldly saying, or at least implying, 
that, if an impulse be allowable in itself, it must be always 
right in an individual, nay, that self-gratification is its 
own warrant, and that temptation is the voice of God. 
Why should I attempt to analyze the intermingling influ- 
ences, or to describe the combined power, or pride and 
lust—lust exploring a way to evil, and pride fortifying the 
road—till the first elementary truths of Revelation are 
looked upon as mere nursery tales? No, I have intended 
nothing more than to put wretched nature upon its course, 
as I may call it, and there to leave it, my brethren, to your 
reflections, to that individual comment which each of you 
may be able to put on this faint delineation, realizing in 
your own mind and your own conscience what no words 
can duly set forth. 

His secular course proceeds: the boy has become a man; 
he has taken up a profession or a trade; he has fair suc- 
cess in it; he marries, as his father did before him. He 
plays his part in the scene of mortal life; his connections 
extend as he gets older: whether in a higher or a lower 
sphere of society, he has his reputation and influence: the 
reputation and the influence of, we will say, a sensible, 
prudent, and shrewd man. His children grow up around 
him; middle age is over—his sun declines in the heavens. 
In the balance and by the measure of the world, he is 
come to an honorable and venerable old age; he has been 
a child of the world, and the world acknowledges and 
praises him. But what is he in the balance of heaven? 
What shall we say of God’s judgment of him? What 
about his soul?—about his soul? Ah, his soul, but it re- 
mains from first to last in the sight of its Maker. Posuisti 
saeculum nostrum in illuminatione vultis tui; “Thou 
hast placed our life in the illumination of thy counten- 
ance!” Alas! alas! about his soul the world knows, the 
world cares, nought; it does not recognize the soul; it 
owns nothing in him but an intellect manifested in a mortal 
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frame; it cares for the man while he is here, it loses sight 
of him when he is there. Still the time is coming when he 
is leaving here, and will find himself there; he is going 
out of sight, amid the shadows of that unseen world, about 
which the visible world is so sceptical; so, it concerns us 
who have a belief in that unseen world, to inquire, “How 
fares it all this while with his soul?” Alas! he has had 
pleasures and satisfactions in life, he has, I say, a good 
name among men; he sobered his views as life went on, 
and he began to think that order and religion were good 
things, that a certain deference be paid to the religion of 
his country, and a certain attendance to be given to its 
public worship; but he is still, in our Lord’s words, noth- 
ing else but a whited sepulcher ; he is foul within with the 
bones of the dead and all uncleanness. All the sins of his 
youth, never repented of, nor really put away, his old 
profanenesses, his impurities, his animosities, his idolatries, 
are rotting with him; only covered over and hidden by 
successive layers of newer and later sins. His heart is 
the home of darkness, it has been handled, defiled, pos- 
sessed by evil spirits ; he is a being without faith, and with- 
out hope; if he holds anything for truth, it is only as an 
opinion, and if he has a sort of calmness and peace, it is 
the calmness, not of heaven, but of decay and dissolution. 
And now his old enemy has thrust aside his good angel, 
and is sitting near him; rejoicing in his victory, and pati- 
ently waiting for his prey; not tempting him to fresh sins 
lest they should disturb his conscience, but simply letting 
well enough alone ; letting him amuse himself with shadows 
of faith, shadows of piety, shadows of worship; aiding him 
readily in dressing himself up in some form of religion 
which may satisfy the weakness of his declining age, as 
knowing well that he cannot last long, that his death is a 
matter of time, and that he shall soon be able to carry him 
down with him to his fiery dwelling. 

O how awful! and at last the inevitable hour is come. 
He dies—dies quietly—his friends are satisfied about him. 
They return thanks that God has taken him, has released 
him from the troubles of life and the pains of sickness; 
“a good father,” they say, “a good neighbor,” “sincerely 
lamented,” “lamented by a large circle of friends.” Per- 
haps they add, “dying with a firm trust in the mercy of 
God” ;—nay, he has need of something beyond mercy, 
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he has need of some attribute which is inconsistent with 
perfection, and which is not, cannot be, in the All-glorious, 
All-holy God ;—“with a trust,” forsooth, “in the promises 
of the Gospel,” which never were his, or were early for- 
feited. And then, as time travels on, every now and then 
is heard some passing remembrance of him, respectful and 
tender; but he all the while (in spite of this false world, 
and though its children will not have it so, and exclaim, 
and protest, and are indignant when so solemn a truth is 
hinted at), he is lifting up his eyes, being in torment, and 
lies “buried in hell.” 

Such is the history of a man in a state of nature, or in 
a state of defection. to whom the Gospel has never been 
a reality, in whom the good seed has never taken root, on 
whom God’s grace has been shed in vain, with whom it 
has never prevailed so far as to make him seek His face 
and to ask for those higher gifts which lead to heaven. 
Such is his dark record. But I have spoken of only one 
man: alas! my dear brethren, it is the record of thou- 
sands; it is, in one shape or other, the record of all the 
children of the world. “As soon as they are born,” the 
wise man says, “they forthwith have ceased to be, and 
they are powerless to show any sign of virtue, and are 
wasted away in their wickedness.” They may be rich or 
poor, learned or ignorant, polished or rude, decent out- 
wardly and self-disciplined, or scandalous in their lives— 
but at bottom they are all one and the same; they have 
not faith, they have not love; they are impure, they are 
proud ; they all agree together very well, both in opinions 
and conduct ; they see that they agree; and this agreement 
they take as a proof that their conduct is right and their 
opinions true. Such as is the tree, such is the fruit; no 
wonder the fruit is the same in all when it comes of the 
same root of unregenerate, unrenewed nature; but they 
consider it good and wholesome, because it is matured in 
so many ; and they chase away, as odious, unbearable, and 
horrible, the pure and heavenly doctrine of Revelation, be- 
cause it is so severe upon themselves. No one likes bad 
news, no one welcomes what condemns him; the world 
slanders the Truth in self-defense, because the Truth de- 
nounces the world. 

My brethren, if these things be so, or rather (for this 
is the point here), if we, Catholics, firmly believe them 
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to be so, so firmly believe them, that we feel it would be 
happy for us to die rather than doubt them, is it wonder- 
ful, does it require any abstruse explanation, that men 
minded as we are should come into the midst of a popula- 
tion such as this, and into a neighborhood where religious 
error has sway, and where corruption of life prevails both 
as its cause and as its consequence—a population, not 
worse indeed than the rest of the world, but not better ; 
not better, because it has not with it the gift of Catholic 
truth; not purer, because it has not within it that gift 
of grace which alone can destroy impurity; a population, 
sinful, I am certain, given to unlawful indulgence, Jaden 
with guilt and exposed to eternal ruin, because it 1s not 
blessed with the Presence of the Word Incarnate, which 
diffuses sweetness, and tranquillity, and chastity over the 
heart—is it a thing to be marveled at, that we begin to 
preach to such a population as this, for which Christ died, 
and try to convert it to Him and to His Church? Is it 
necessary to ask for reasons? is it necesary to assign mo- 
tives of this world, for a proceeding which is so natural 
in those who believe in the announcements and require- 
ments of the other? My dear brethren, if we are sure that 
the Most Holy Redeemer has shed His blood for afl men, 
is it not a very plain and simple consequence that we, His 
servants, His brethren, His priests, should be. unwilling 
to see that blood shed in vain—wasted I may say, as re- 
gards you, and should wish to make you partakers of those 
benefits which have been vouchsafed to ourselves? Is it 
necessary for any by-stander to call us vain-glorious, or 
ambitious, or restless, greedy of authority, fond of power, 
resentful, party-spirited, or the like, when here is so mitch 
more powerful, more present, more influential a motive to 
which our eagerness and zeal may be ascribed? What 
is so powerful an incentive to preaching as the sure belief 
that it is the preaching of the truth? What so constrains 
to the conversion of souls, as the consciousness that they 
are at present in guilt and in peril? What so great a per- 
suasive to bring men into the Church. as the conviction 
that it is the special means by which God effects the sal- 
vation of those whom the world trains in sin and unbelief ? 
Only admit to us to believe what we profess, and surely 
that is not asking a great deal (for what have we done that 
we should be distrusted?)—only admit to us to believe 
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what we profess, and you will understand without diffi- 
culty what we are doing. We come among you, because 
we believe there is but one way of salvation, marked out 
from the beginning, and that you are not walking along 
it; we come among you as ministers of that extraordinary 
grace of God, which you need; we come among you be- 
cause we have received a great gift from God ourselves, 
and wish you to be partakers of our joy; because it is 
written, “Freely ye have received, freely give; because 
we dare not hide in a napkin those mercies, and that grace 
of God, which have been given us, not for our own sake 
only, but for the benefit of others. 

Such a zeal, poor and feeble though it be in us, has been 
the very life of the Church, and the breath of her preach- 
ers and missionaries in all ages. It was a fire such as this 
which brought Our Lord from heaven, and which He de- 
sired, which He travailed to communicate to all around 
Him. “I am come to send fire on the earth,” He says, 
“and what will I, but that it be kindled?” Such, too, was 
the feeling of the great Apostle to whom his Lord ap- 
peared in order to impart to him this fire. “I send thee to 
the Gentiles,” He had said to him on his conversion, “to 
open their eyes, that they may be converted from darkness 
to light, and from the power of Satan unto God.” And, 
accordingly, he at once began to preach to them, that they 
should do penance, and turn to God with worthy fruits of 
penance, “for,” as he says, “the charity of Christ con- 
strained him,” and he was “made all things to all that he 
might save all,” and he “bore all for the elect’s sake, that 
they might obtain the salvation which is in Christ Jesus, 
with heavenly glory.” Such, too, was the fire of zeal 
which burned within those preachers, to whom we Eng- 
lish owe our Christianity. What brought them from Rome 
to this distant isle and to a barbarous people, amid many 
fears, and with much suffering, but the sovereign uncon- 
trollable desire to save the perishing, and to knit the mem- 
bers and slaves of Satan into the body of Christ? This 
has been the secret of the propagation of the Church from 
the very first, and will be to the end; this is why the 
Church, under the grace of God, to the surprise of the 
world, converts the nations, and why no sect can do the 
like; this is why Catholic missionaries throw themselves 
so generously among the fiercest savages, and risk the 
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most cruel torments, as knowing the worth of the soul, as 
realizing the world to come, as loving their brethren dear- 
ly, though they never saw them, as shuddering at the 
thought of the eternal woe, and as desiring to increase the 
fruit of their Lord’s passion, and the triumphs of His 


We, my brethren, are not worthy to be named in con- 
nection with Evangelists, Saints, and Martyrs; we come 
.to you in a peaceable time and in a well-ordered state of 
society, and recommended by that secret awe and rever- 
ence, which, say what they will, Englishmen for the most 
part, or in good part, feel for that Religion of their fathers, 
which has left in the land so many memorials of its former 
sway. It requires no great zeal in us, no great charity, to 
come to you at no risk, and entreat you to turn from the 
path of death, and be saved. It requires nothing great, 
nothing heroic, nothing saint-like ; it does but require con- 
viction, and that we have, that the Catholic Religion is 
given from God for the salvation of mankind, and that 
all other religions are but mockeries; it requires nothing 
more than faith, a single purpose, an honest heart, and a 
distinct utterance. We come to you in the name of God; 
we ask no more of you than that you would listen to us ; we 
ask no more than that you would judge for yourselves 
whether or not we speak God’s words; it shall rest with 
you whether we be God’s priests and prophets or no. 
This is not much to ask, but it is more than most men 
will grant; they do not dare listen to us, they are impatient 
through prejudice, or they dread conviction. Yes! many 
a one there is, who has every good reason to listen to us, 
nay, on whom we have a claim to be heard, who ought to 
have a certain trust in us, who yet shuts his ears, and 
turns away, and chooses to hazard eternity without weigh- 
ing what we have to say. How frightful is this! but you 
are-not, you cannot be such; we ask not your confidence, 
my brethren, for you have never known us: we are not 
asking you to take for granted what we say, for we are 
strangers to you; we do but simply bid you first to con- 
sider that you have souls to be saved, and next to judge 
for yourselves, whether, if God has revealed a religion 
of His own whereby to save these souls, that religion can 
be any other than the Faith which we preach. 





